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fulfilling this hypothesis clash with the fact that in his early writings 
Heidegger emphasizes too obviously and frequently that it is necessary 
to view all Presocratic philosophical ideas, as well as Socrates’ or Plato’s 
via the prism of Aristotle’ s teaching. This aspect of Heidegger’s reading 
is perhaps the most striking in his series of lectures devoted to Plato’s 
dialogue The Sophist. More prominent attempts to comply with the orig-
inal hypothesis of the essay Parmenides´s doctrine of Being are not present 
in this early stage of his writings. It is certainly interesting to explore 
which aspects of Greek philosophy contributed to the writing of his 
main work from his early period, Being and Time. The evidence is found 
mainly in § 44 of this work, in which he investigates the problem of 
truth in Aristotle’s and Parmenides’ doctrines. However, the main is-
sue, which was originally planned in a complete version of the project 
Being and Time, was the analysis of Aristotle’s understanding of time. 
But this was never achieved. Although Heidegger has a lecture about 
Aristotle’s ninth book of Metaphysics in 1931, we do not find a more 
substantial statement to Aristotle’s understanding of time there. What 
we find there, immediately in its introductory parts, is an emphasis on 
the importance of Parmenides, whom he considers the first we know 
who attempted to understand being.  

In this way, after ten years, Parmenides is again in the centre of 
Heidegger’s philosophical interest. The second stage in Heidegger’s 
work may be labelled as a return from Aristotle’s concept of phusis back 
to the reality of Being from Presocratic beginnings, as H.-G. Gadamer 
correctly reminds us. Heidegger’s 1932 lectures are devoted to Anaxi-
mander, Parmenides and Heraclitus. They are marked by such an unu-
sual intensity and broadness that also today they provoke astonishment 
and admiration on one hand, but on the other hand shock and legiti-
mate critical objections. In the Dark Age of Germany, from the beginning 
of Hitler’s power in 1933 to the end of the Second World War, 
Heidegger very openly connects Presocratic philosophy with national-
socialist ideals at that time, which was rightly called into question.  Sim-
ultaneously, it is almost incredible how much Heidegger is convinced 
that we can find the original experience of Being in the teachings of 
Presocratic thinkers, in particular in Parmenides’s doctrine. The de-
struction of the history of ontology, a fundamental component of 
Heidegger’s approach to the history of philosophy and especially the 
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history of Greek philosophy, leads to a very specific result. In contrast 
to the traditional understanding of history of Greek philosophy, as it 
had resulted from Hegel’s and Nietzsche’s investigations, which takes 
Parmenides and Heraclitus as philosophers who are in sharp contrast 
to each other, Heidegger’s main interest is to show that both Presocratic 
thinkers say one and the same thing. Heidegger could have achieved this 
only at the expense of a very strained interpretation of Heraclitus’s phi-
losophy and its approximation to Parmenides’ doctrine. We deal with 
a unique historical-philosophical phenomenon of Parmenidization of 
Heraclitus’s philosophy. To the present day, nobody succeeded in this 
more than Heidegger.  

Heidegger’s admiration of Presocratic philosophy was completed in 
the middle of the 1950s and his final writing is at a low ebb of his interest 
in this early stage of Greek philosophy. In his late work Heidegger re-
evaluates his philosophical assessment of Greek philosophers rather 
drastically and shifts them to a position which may be agreed with 
without substantial reservations. This is particularly the case for what 
is crucial in our investigation, i.e. metaphysics and Greek philosophy. 
In his work The End of Philosophy and the Task of Thinking he correctly 
evaluates that throughout the entire history of philosophy, Plato´s thinking 
remains decisive in one form or another.  And he also adds: metaphysics is 
Platonism. In this work Heidegger rightly corrects himself in his assess-
ment of the importance of Parmenides in the history of Western ontology 
and logic and he mentions that Parmenides as the first who explicitly 
considered the Being of beings. This means that he did not think of Being 
(doctrine of Being), which he so frequently offers us in his lectures of the 
middle stage of his work.  

In contrast to the first stage and most of the second stage of his phi-
losophical development, in his late period Heidegger strongly rejects 
the exclusive position of metaphysics as the doctrine of Being. He re-
stricts metaphysics merely to the doctrine of the Being of beings, but this 
does not satisfy him. The question of Being itself  seems impossible to 
solve and in the end he offers a change of the role of thinking. Instead of 
being and time its main object should be clearing and presence.  However, 
in this direction nothing important happened in Heidegger’s late work. 
Rather the opposite happened. Especially the interviews on his 80th bir-
thday represent a surprising step back towards a more metaphysical 



668 

perspective on two questions: 1. the existence of being as being and 2. 
why there is any being at all, rather than nothing. He is not interested 
in solving a metaphysical question but he rather asks about the essence of 
metaphysics.  But it is not clear what he expects of this. Even a possible 
answer to the question about the essence of metaphysics does not lead to 
a reasonable answer to the question of Being. Heidegger’s final distin-
ction between philosophy, what he calls metaphysics and thinking may be 
interpreted as an original philosophical resignation.  Heidegger undoub-
tedly succeeded in the destruction of the conception of metaphysics in 
the history of philosophy. It showed that it is necessary to dissolve and 
disperse Greek substantial ontology.  What Heidegger left us belongs to 
the best that philosophical thinking of the 20th century can offer. It cer-
tainly holds true that without Heidegger, the philosophy of the last cen-
tury would be substantially different. Heidegger’s philosophical per-
formance of a rethinking of Greek philosophy as metaphysics still deser-
ves a prominent historical-philosophical and philosophical interest. 
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