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from Being to beings. Philosophy begins to search for what is Being of 
beings and thus, in the history of philosophy it eventually arrives at for-
getfulness of Being. It is almost unbelievable how convinced Heidegger 
is that we can find the original experience of Being in the teachings of Pre-
Socratic thinkers, in particular in Parmenides’s doctrine. Heidegger’s 
admiration of Pre-Socratic philosophy was fulfilled in the middle of the 
1950s and his final writings represent an ebb of his interest in this early 
form of Greek philosophy. In his late work Heidegger more extensively 
re-evaluates his philosophical evaluations of Greek philosophers and 
their understanding of metaphysics. In the lecture The End of Philosophy 
and the Task of Thinking (1964) he correctly assesses that throughout the 
whole history of philosophy, in varying forms, Plato’s philosophy remains in a 
directive role. To that he adds this assessment: metaphysics is Platonism. 
In the above mentioned work he also very accurately corrects his assess-
ment of the importance of Parmenides in the history of Western ontol-
ogy and logic and now correctly states that Parmenides was the first to 
explicitly consider Being of beings. This means he did not think of Being 
itself, which Heidegger permanently offered us during middle period 
and part of late period of his work. 

Heidegger’s philosophical coming to terms with Greek philosophy 
is undoubtedly one of the greatest and most beautiful philosophical ad-
ventures that the history of the philosophical thinking of the 20th cen-
tury offers us. But Heidegger’s efforts have not stopped there. It is in-
deed remarkable that his work also offers us tremendous philosophical 
material dealing with the second historical form of metaphysics in the 
history of Western philosophy – modern era metaphysics as metaphysics 
of subjectivity. Our explorations of Heidegger’s efforts in this work are 
divided into three parts – 1. From Descartes to Kant, 2. German Idealism 
and Nietzsche and 3. Late Heidegger and Hegel. As any reader can ascer-
tain, our goal was a synthesis of Heidegger’s philosophical solving of 
the question of Being in a thinker’s dialogue with the leading represent-
atives of modern era philosophy: Descartes, Leibniz, Kant, Schelling, 
Hegel, Kierkegaard and Nietzsche. The beginning of this investigation 
offers a critical account of Descartes’s philosophy, although it is mainly 
oriented against Husserl’s concept of phenomenology. Heidegger, 
however, later in his work devotes considerable attention to Descartes’s 
understanding of metaphysics and appreciates his great contribution in 
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decisive space of their mutual confrontation is linked to the philosophical 
understanding of Parmenides’s teaching of Being. Hegel’s evaluative 
remarks on Parmenides’s understanding of Being are fully applicable 
to Heidegger’s understanding of Being itself. It was and it is a deep 
knowledge, Hegel asserts, that Being and non-Being are abstractions with-
out truth, and that it is only Becoming that is the first truth. This funda-
mental difference, which originated in the Pre-Socratic philosophy in 
Parmenides and Heraclitus has, in its essence also remained fully valid 
for Hegel and Heidegger. Here Hegel, in contrast with Heidegger, 
rightly gives the truth to Heraclitus and not Parmenides. Heidegger is, 
in the lecture Time and Being, trying too hard to justify Being without 
beings, but his claim that Being is not, rather it gives clearly shows the 
limits of this type of ontological thinking. 

The question of Being itself has thus become unsolvable and even the 
attempt to introduce a different kind of thinking is nothing but another 
dead end in his late work. Instead of Being and time he now offers us 
clearing and presencing to think through. However, in this direction 
nothing new happened in Heidegger’s late work. Rather the opposite. 
Especially the interviews on his 80th birthday represent a surprising step 
back towards a metaphysical question again, because he wants to ask 
about the essence of metaphysics. But it is not clear what he expects of this. 
Even a possible answer to the question about the essence of metaphysics 
cannot lead to a meaningful answer to the question of Being, for meta-
physics, and Heidegger is not mistaken on this, is the questioning of 
Being of beings. In a sense, Heidegger’s philosophical thought after the 
turn can be characterized in the following way: The Truth of Being (Seyn) 
is that there is only Being of beings. But it is also true that Heidegger would 
certainly disagree with this definition of the Truth of Being (Seyn). In the 
intentions of his own appeal that it is meaningless to follow Heidegger: Ei-
ther we choose a different direction for his problems or we should oppose them, 
we chose the latter. Only after an honest, thorough opposition can we 
begin to try to find a different direction for the problems he was dealing 
with in his work. But towards whether or not such a different direction 
will be found, we are sceptical rather than optimistic. 
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